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The following Sermun was 
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} hes 


are the vices to 


he Roman Christians were 
addicted, before their conversion. 
This appears from the preceding 
verses, ‘**God be thanked that 
ye were servants of sin; bu 
ye have obeyed from the heart that 
form of doctrine which was deliv- 
you.—As ye 
your members servants to unclean 


the 


ered have yielded 
ness, and to iniquity unto iniquity; 


even so now yield your members 


servants to righteousness unto ho- 
liness. For when ye were 
servants of sin, ye were free from 
righteousness. What fruit had ye 
then in those things, whereof ye 
are now ashamed? 
things is death.”? Before 
they embraced Christianity, the 
Roman converts were P: ivan idol- 
aters; and, like other 


+1 
Lue 


those 


heathens, 
were given over to vile affections, 
and a reprobate mind, to do those 
things which are not couvenient; 
being filled with all ‘unrighteous- 
ness, fornication, wickedness, cov 
etousness, maliciousness ; full 

envy, murder, debate, deceit, ma- 

5Q 


r of that 


derstanding, 


lerminate in 


For the end of 


of | ses the law, must, 


‘ner, who died in 
tica Christian Repos 
work, fur } h, 1825. Ep 


backbiters 

hs proud, 
boasters, inventors of evil things, 
disobedient to parents,without un- 
| covenant breakers, 
without natural affection, implaca- 


& 


ble, unmerciful.’ Su 


whisperers, 


ater 3 0 f God, de sp nitef fy il, 


are some of 
the vices, which they practised, in 
common with unsanctified 
men; and the 
thines, whose end the apostle points 
out in our His words contain 
this alarming truth,which demands 
our serious consideration, on the 
Sinful practices 
death. —I\t is propos- 


other 
such are some of 


text. 


present occ asion: 
I 


ed to show, 

I. What sinful practices are, 

Il. What that death is, in which 
terminate,—and 

Lil. Why they terminate in that 
death. . , 

I. Tam to show what sinful prac- 
tices are. 

** Sin is the transgression of the 
law The law of God requires 
the constant exercise of disinter- 
ested love. That which transgres- 
therefore, be 
consists, essen- 


ney 


selfishne Sin 
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tially, in selfish affections, desires, 
and designs. ‘These compose the | 

carnal mind, or evil heart, which | 
all men possess by nature. Such 
a heart, being not only of an evil, 
but active nature, sponte neously 
manifests itself in all those ways, 
in which what passes in the mind 
of one man, is made known to 
others. It is natural for the sin- 
ful, selfish heart, to act itself out, 
by profane and impure wo rds, by 
dishonest and fraudulent dealing 
and by an unrestrained indulgence e 
of the animal appetites. A selfish 
heart is the source of all the vices 
and crimes which have a name a- 
mong men. There is no evil, 
hateful thing, which any one, who 
has such a heart, may not do, 
when all restraints are removed 
and strong temptations presented. 
Hence our Lord said, **From with- 
in, out of the heart of men, pro- 
ceed evil thoughts, adulteries, for- | 
nications, murders, thefts, covet 
ousness, wickedness, deceit, las- 
civiousness, an evil eye, blasphe- 
my, pride, foolishness.” And the 
apostle writes, ** Now the works 
of the flesh (the sinful,selfish heart) 
are mat ife st; which are these; 
adultery, fornication, uncleanness, 
Jasciviousness, idolatry, witch- 
craft, hatred, variance,emulations, 
wrath, strife, seditions, heresies, 
envyings, murders, drunkenness, 
revellings, and such like.” 

These are what we mean by 

sinful practices. ‘They are such 


| 


| often « 





actions and courses of conduct, as 
flow from sinful affections and pas- 
sions ; such as are the natural 
fruits and expressions of a selfish 
unsanctified heart. These are the 
things whose end is death.—We 
proceed to show, 

Il. What kind of death that is, 
in which such sinful practices ter- 
minate. 

Strictly speaking , there dte but 
two kinds of death, the first and 
ihe second, or death femperal, and | 


death efernal. Temporal death é 
the dissolution of the connexion 
between the body and soul; eter 
nal death is destruction, or end 


| less misery, of both soul and 2 


in hell. Moral depravity, ¢ - to. 
tal sinfulne 88, is figuratively ‘call 
ed spiritual ¢ rath, as it is the op 

yosite of disiejateoted: perfect 
ove, which is spiritual life. Of 


| this spiritual death, all mankind 


are, by nature, subjects, being 
‘dead in trespasses and sins, and 
children of wrath.’ This kind of 
death is not that in which sinfu! 
practices terminate ; for italways 
precedes them, and is the fountam 
from which they flow. Sinful prac 
tices are the fruits and effects of 
the carnal mind, or selfish heart 


in which spiritual death consists. 


Do sinful practices then termi 


| nate in lenpr yral death? That thes 


lo, is not tobe denied. Al 
kinds of sinful practices, have a 
natural direct tendency to impai 
both the mind and the body, and 
to cut short the thread of huma: 
life. Vicious indulgence is th 
parent of innumerable diseases, 
which prove mortal. Sinful prac 
tices often lead to suicide, the 
murder of one’s self; and to mali 
cious homicide, the murder of a 
nother. ‘Those who addict th 


| selves, habitually, to sinful pra 


tices, do not, gencrally, live half 
so Jong as they would, if they 


| lived soberly, righteously and god 


| ly. But though such practices 


have a natural tendency to hasten 


| temporal death; yet the y are not 
| always followed by itimmediately 

| God bears lon r with many of the 
| ungodly in this world. 


The wick 
ed sometimes live, and become old. 
Vicious ee of an hundred 
years old, though a rare and pite 
ous sieht, are sometimes seen. 
Temporal death, therefore, is not 
to be considered as the death 
intended in our text. 
Eternal death is that in whi 
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vicious practices, persisted in, uni- 
formly terminate. This is evi- 
dently the dreadful death which 
Paul pronounces ‘‘the end of those 
things.*? This is plain from the 
connexion in which his words 
stand. ‘* What fruit had ye then 
in those things, whereof ye are now 
ashamed? for the end of those 
things is death. But now, being 
made free from sin and become 
servants of God, ye have your fruit 
unto holiness; and the end ever 
lasting life. For the wages of sin 
13 death; but the gift of God, is 
eternal life, through Jesus Christ 
our Lord. It is that death which 
is tl le opp ysite of eternal life, and 
which is the wages, or proper 
senicheidint of sin, in which all 
sinful practices terminate. This 
is eternal death, the death of the 
soul, or the penalty of the Divine 
law. Such is the death, which sin, 
when it is finished, never fails to 
bring forth.—It remains to show, 
Ill. Why sinful practices ter- 
minate in this awful kind of death. 
It is possible for those, who 
have long indulged in sinful prac- 
tices, to reform. With God all 
things are possible. There are 
some rare instances, in which th 
iabitually vicious have cast away 
their transeressions and forsaken 
their sins. And when the wicked, 
however gross their vices and ; great 
their guilt, turn from their wicked 
ways, their souls shall 
‘ Though their sins be as 
they shall be 
though they 


- 


live.— 
scarlet, 
as white as 
y be red like 
ley shall be as 
blood of Christ 
from all sin.’ But if the 
practices of the wicked, be pursu- 
ed and not forsaken, they will in- 
evitably terminate in eternal death. 
For, 

1. Sinful practices deserve eternal 
death. God has made mankind 
rational, free, moral agents; 
therefore capable of being 
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crimson, 
wool.’ *The 
cleanseth 
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Jesus 


The reasons are obvious. 
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con- 


| law, 


| rood; and 
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a, holy. He requires all men 
to be holy, as He is holy. “Be 
ye holy; forlamholy.” If men 


| transcress his law and do iniquity, 


He denounces against them his 
wrath and curse. ‘“ Cursed is ev- 
ery one, that continueth not in all 
things written in the book of the 
to do them. The wrath of 
God is revealed from heaven, a- 


| gainst all ungodliness and unright- 


eousness of men.” This is just. 
The law is holy, and just, and 
all the workers of | ini- 
** The 
wages of sin is death.” 

2. Sinful practices, while con- 
tinued, lude men from pardon 
ind the grace of the gospel. They 


Rote from a heart totally corrupt. 
When the heart is purified, sinful 
| sree cease, 


and the fruits of 
** A cood 
cannot bring forth evil fruit; 
neither can a corrupt tree bring 


ioliness are produced. 
tree 


| forth good fruit.” 


Pardon, through the atonement 
of C hrist, is promised, i in the gos- 
pel, to those only who exercise re- 
pentance toward God, and faith 
toward our Lord Jesus Christ.— 
Repentance includes hatred of sin 
and godly sorrow for it. Repent- 
ance originates in that love to God, 


which the divine law requires, and 
| which constitutes purity of heart. 


Every true penitent, therefore, 
his sins, and renoynces 
all his evil practices. Hence God 
says by his prophet, ** Repent and 
yourselves from all your 


| transgressions; so iniquity shall 


not be your ruin.” 
tle writes, ** If 
forsake our sins, 
and just to forgive 


And the apos- 
we confess and 
He is faithful 
2 us our sins, and 


| to cleanse us from all unright- 
| eousness.”’ 
| pent, 


It is impossible to re- 
and at the same time, to 
persist in any sinful course. 

** Faith worketh by love, purify 
eth the heart, and overcometh the 
world.”? The fruits and evidenves 
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ofa living faith, therefore,are good 
works.—* Faith without works is 
dead.—I will show thee my faith 
by my works.”” There cannot be 
true faith in Christ, without puri- 
ty of heart anc life 
% Those, therefore, who continue 
in sinful practices, are impenitent 
sinners and unbelievers. They 
have no part in the parsou and 
grace of the gospel of Christ. The 
wrath of God ‘abideth on them. 
*< Tf ye live after the flesh, ye shall 
die.—Know ye not that ‘the un- 
rignteous shall not inherit the king- 
dom of God? Pe not deceived: 
neither fornicators, nor idolaters, 
nor effeminate, nor 
themselves with mankind, nor 
thieves, nor covetous, nor pRUNK- 
ARDS, nor revilers, nor extortion- 
ers, shall inherit the 
God.” It is morally impossible 
that persons of this description 
shouid inherit e ee it ast - 
-* They are [6f¢ fit 
holy heaven. T hele hear ts are fall 
of evil. Thereis not an object in 
heaven, that could afford them 
Without a good 


4 eet daliat 
1e@ icas ielient. 


heart; without that disinterested 
love, which is the essenee of re- 
pentance and faith in 
13 im possi! ble to be happy in heav- 
en. To suchas love and pursue 
vicious practices, heaven would be 
a place of torment. Without ho 
liness, no man shall, or can see 
the Lord. The terms of the gos- 
pel are as low as God could make 
them. 

But, if the unrighteous and im- 


pure could enjoy the happiness of 


heaven, it would be inconsistent 
for God to admit them to that ho- 
ly, happy place. If He should 
treat the wicked and the righteous 
alil e, how would He 


love rl ohter 

iv? If Christ should receive un- 
sanctified sinners to himself, ~ ould 
We not | 


secome the minisfer of sin? 


Ii would defile the mansions of 


= 


abusers of 


kingdom of 


appear to | 
sousness and hate iniqui- | 


Christ;—it | 


ces lead to Death. 


purity, to people them with the 
unholy and abominable. Should 
impenitent, vicious sinners be re- 
ceived to the society of the just 
made perfect; instead of commun- 
ion, harmony and peace, there 
would be aversion, discord, and 
war in heaven. ‘** For what fel 
lowship hath righteousness wit! 
unrighteousness7—An unjust man 
is an abomination to the just; and 
he that is upright in the way is 
abomination to the 
Those who persist in evil prac 
tices, must not be permitted to 
disturb and defile the realms of 
purity and peace: they are fit only 
for the company ind the pl ice of 
the devil and 


wicked. ”°— 


his angels. 
IMPROVEMENT. 

1. It appears from the descrip- 
tion which has been given of sinful 
practices, that every impenitent, 
unrenewed sinner is liable to fall 
into them. They all naturally 
flow from the corrupt, selfish heart, 
which all unregenerate men pos 
Sinful practices are con- 
tained in the impenitent heart, as 
streams are contained in thei 
fountains, and plants in their 
seeds. It is owing to various re 
straints in Divine Providence, and 
not to any goodness in the hearts 
of sinners, that some are more 
moral than others, and that they 
do not all run to the same excess 
of riot. The Scribes and Phari- 
sees were ignorant of themselves, 
when they said, ** If we had been 
in the days of our fathers,we would 
not have been part kers with them 
in the blood of the prophets:” for, 
by their treatment of Christ and 
his’ followers, they made it mani- 
fest, that they were the genuine 
children of them, who imbrued 
their hands in the blood of those 
holy men, who spake as they were 
moved by 


sess. 


the Holy Ghost. Ha- 
zac! was blind to the mali gnity of 
his own heart, when he replied to 

e prediction of the man of God. 
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‘What! is thy servant a dog, that 

he should do this thing?’ for, in 
day’s time, he did it all. 
And sinners are always ignorant 
of the plague of their hearts, when- 
ever they think themselves too 
good to conduct like others, or im- 
agine there is any thing too bad 
for them to do. 

2. If sinful practices are 
natural fruits and expressions of a 
sinful heart; then moral 
have no ground to boast 
ious sinners It is not 
their hearts are better, by natere, 
that moral sinners do not addict 
themselves to vices and crimes: 
for if they were equally free from 
restraint and equall y exposed to 
temptation, their practices would 
be like those of the il and 
profane. In similar circumstances, 
in all respects, unt 
conduct alike 
always 


three 


the 


inners 
over vi 


} 
vecause 


immor 
enewed men 
‘The wicked are 

} inclined to do wicked- 
ly.’ All things considered, every 
impenitent sinner conducts as bad 
as he can. ‘Thus God said to his 
ancient, impenitent people, **Thou 
spoken and done evil things 
as thou couldest.’? Jcerem. iii. 5. 
Jews, by nature, are as bad as 
Gentiles: for all are included un 
der sin. “Are we better than 
they? No. in no wise. —Where is 
boasting then? It is 
it hence follows, 

3. That saints have reason for 
humility. They were, by nature, 
dead in trespasse s and sins, and 
children of wrath, even as othe rs. 


hast 


excluded. 


And such were some of you,” 
fornicators, idolators, thieves 
etous, drunkards, &c. but ye ar 
washed, but ye are san: tified, but 
ye are justified, in the name of the 
Lord Jesus, and by the Spirit of 
our God.—By grace are ye saved, 
through faith; and 
yourselves—it is the 
Well may all saints, with 
deepest humility and 
ment, 


that, 
vilt of Ged, 

the 
self-abase- 


} | | +! 
idont he words of the 


not of 
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apostle, “ N Not by works of right- 
eousriess which we have done, “but 
according to his mercy he saved 
us, by the washing of regeneration 
and renewing of the Holy Ghost, 
which he shed on us abundantly, 
through Jesus Christ our Saviour; 
that, being justified by his grace, 
we should be made heirs, accord- 
ing to the hope of eternal life.” 

Do sinful practices terminate 
in death? Then the doctrine of 
universal salvation is groundless. 
In order to support this delusive 
doctrine, it must be made to ap- 
pear, that all the wicked truly re- 
pent and reform, before they leave 
the world. But, is this the fact ? 
Do not multitudes, on the contra- 
ry, persist in sinful practices, as 
long as they live? But, the end of 
those is death. To main- 
tain, that those who persevere in 
vicious courses, will be saved, is 
to cive the lie to the whole gos- 
pel; which teaches us, that deny- 
mg ungodliness and worldly lusts, 
we should live soberly, righteous- 
ly and godly. It is the father of 
his servants, who would 
persuat de us, that the unrighteous 
shall inherit the kingdom of God. 

5. In view of this subject, it ap- 
pears, that to be stopped in one’s 
sinful course by death, must be 
lreadful! It is a great change, to 
eave the 1 enter the in- 

» and eternal world. Death, 

i irally, the king of 
inkind. But, 
This arms 
with power to 
Saints, how- 
with God 
through our Lord Jesus Christ,and 
cood h ype through grace, are ena- 
bled.w he armour of righteous - 
ield of faith, the sword 
of the Spirit and the helmet of 
salvation, to triumph over their last 
my. 
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by the unhappy man, whose career 
of sinful indulgence is checked 
only by death. It would be no 
less than Deism, to suppose that 
such an one, when absent from the 
body, is present with the Lord. 
Ah no! His end is de struction. if 
there be truthin the v 
who cannot lie, ‘in hell he lifts up 
his eyes, being in torment.’ And 
O, how ‘dreadful, to go, in a mo- 
ment, an unexpected moment, 
from a scene of sensual indul- 


gence, heedless dissipation, and- 


wanton excess, into the lake which 
burneth with fire and brimstone, 
to dwell, forever, with devils and 
damned souls! 

6. We may infer from what has 
been said, that the situation of all 
such, as habituate 
sinful practices, is awfully danger- 
ous. They are pursuing © a course 
whose end is death. They are in 
the broad way to destruction. 
Their sims have already gone be- 
fore them te judgment. ‘They are 
constantly expesed to death, and 
as much exposed to perdition. 
Their feet stand on 
places. 


linnerg 
Supp vy 


Such, in a peculiar manner, is | 


the dangerous and fearful condi- 
tion of Tete. who are addicted to 
the vice of intemperance. Of all 


vices, this most rapidly under- | 
mines the constitut ion, and ex pos- | 
victim to sudden | 
Those who practice this | 
vice are chargeable with deliberate | 
suicide. They are self-murderers; | 
hath eternal | 


es its wretched 
death. 


and **no murderer 


life abiding in him.” Intemper- 


ance not only exposes the misera- | 
ble man to sudden death; but to- | 
tally disqualifies him to make the | 
least preparation for his great and | 


last change. It fita the soul fur 
hell, as fast as it fits the body for 
ihe grave. The end of this course 
is inevitable destruction. 
enness is the high road to dam- 
nauon. 


vord of Him, | 


emvesees to | 


Drunk- | 


s lead to Death. 


Letall, then, as they value thei# 
lives and their souls, beware of 
this prolific and deadly vice, 
| which is more prevalent, at this 
| day, than any other, and which is 
| the parent of most of the crimes 
j}and sins which defile the land. 
Temptations to this vice, are nu- 
merous and powerful. .There is 
nothing so easily obtained as the 
intoxicating draucht. The desire 
of gain in individuals, and a de- 
sire of revenue in the public, have 
opened a mart for the mortal po 
tation, at every corner. ‘* Avoid 
it, pass not by it, turn from it, and 
pass away.” Let none imagine, 
that they are secure from the at- 
tacks of a fiend, who has made 
many a strong man weak, and 
many a wise man mad. Beware 
of the most distant approach to 


| the jaws of the monster, which 


yawn to devour, and which in- 
gulp! 1 thousands, yes, fen thousan { 
wretched victims, every year, in 
this good land! 

[ warn the young, in particular. 
There is yet ‘some hope of them. 
O, go not in the paths of the des 
troyer. Shun, as you would the 
plag gue, as you would the gates ot 
hell, shun every company, and ev- 
ery place, which would seduce you 
to handle, touch, or taste the liq 
uid poison, which induces a per- 
petual slee »p—the sleep of death. 
‘* If sinners entice thee, consent 
thou not. Be sober; be vigilant. 
Abstain from fleshly lusts, which 
war against the soul. Follow af 
ter righteousness—lay hold on 
eternal life.”’ 

** Woe unto him that giveth his 
neighbour drink, that puttest thy 
bottie to him, and makest him 
druaken also.”?> Hab. ii. 15. 

I char ge these, whose di uty it is, 
as they fear the oath of God which 
is upon them, to execute the good 
and wholesome laws of the land. 

I call upon all the friends oe! 
their country and of man, to wni! 

/ - 
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A Charge, §c. 


iheir efforts to check the deadly 
evil, which hurries thousands to 
an untimely grave and to a miser- 
able eternity. 

Finally, this subject and this 
occasion call loudly upon all sorts 
of sinners, torepent and turn un- 
to the Lord. shert of 
this, can secure you against those 

uful practices, ‘which terminate 
in death. Purity of heart alone, 
an suppress those 
iurtful lusts, 
destruction and perdition. Where 
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FOR ELECT, A'l 


Dean Sir—tIn the presence o 
God the Father and the Lord Je 
sus Christ, and before angels and 
nen, you are this day inves 
and charged with 


His Oh 


DirnAil 


ted 
the 


office f al 
Christian minister. 


To you 
this office, are now committed the 
rich treasures of divine tn 
grace and glory, in th spel of 
Christ Jesus. By the choice of 
this church, and your own consen 
sanction of this council, 
religious solemnities of 

present you are 
bound to be, t! 

1 and pe 


’ ' 
d labours of y« 


at 
itil, 


» 


’ 
with the 

the 
occasion, 


Il. 
Lali Vs 


especi 
vant of this churcl 
the duties ar 
lice. Your spirit ought 
within you, 
to be d leeply 


the bonds by 


stirred and your | 


moved, in view of 
y which you are bound 
and his church, and 


ple of your charge We 


to serve God 


pe 


} 
veheve 


the " 
that you Ht 
and that you are, 


are so aflected; 
therefore, p: 
pared and desirous to receive the 
exhortation, which I 
ed by this council to 
their name. The service assign 
ed me would, indeed, far better 
become ** such an one as Paul the 
aged,” than your 
how addresses you. 


am appoint 


rive you in 


who 
r 


brother 
But 


| 


1 


| 
} 
| 
| 
} 


} 


403 


fore, cleanse your hands, ye sin- 
ners, and purify your hearts, ye 
double-minded. ” Flatter net your- 
elves, that you are less sinners, 
than these, who have already come 
to an untimely and fearful end; 
for, “ except ye repent, ye shall 
all likewise perish.” Whoso 
confesseth and forsaketh his sins, 
shall have mercy; but he that be- 
ing often reproved, hardeneth his 
neck, shall suddenly be destreyed, 
and that without remedy.’—AmeEn. 


terest and affection fur 
and the people of your charge, 
no one could with greater proprie- 
ty, attempt this ice, and be 
appointed to urge upon you the 
faithful and patient performance 
of your solemn duties. 

The first and supreme object 

ttention and affection, to 

tional beings, mu 
eternal and self 
If you would 


a eee 
God, int 


pect to in 


you 


serv 


re 


of 
all ra- 
st forever be the 

stent Jehovah. 
serve and please 


o 1: . 
i@ Once he this aay 


as- 
signs you in his holy kingdom, you 
must cons tantly give him the first 
sentiments, 


heated exertions 


e in your 
place a / OUI 


aflec- 

and en- 

It is of the highest im- 

that you should, asa 

teacher eof 
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Det 


tions, 
joyments. 
yortance, 
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on 


’ ce, 
and divine 


f 
P 
tr set God always fere vou 
The 
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the attributes of his na- 
ture, the perfections of his char- 
acter, the purpeses of his will, his 
sovercign offices, his universal 
agency, and most glorious blessed- 
ness, will vive light and strength, 
beauty and glory to your ministry. 

Your views of every doctrine and 
duty of religion and of every crea- 

ture, object and event, will be 
essentially affected by your senti- 
ments re specting God, who is the 
creator, preserver, governor and 


proprie of all thir ==? 
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al perfection, which consists in 
his eternal decrees; which are the 
foundation of all his conduct and 
happiness, and of whatever ex- 
ists in the created universe. ‘The 
perfection of his character, de- 
crees and conduct, is the founda- 
tion of the affection and confi 
dence, the submission and obedi- 
ence, which God demands and 
deserves from his rational crea- 
tures. And their perfection is al- 
so the foundation of the decisions 
of the final judgment and the re 
tributions of eternity, which are 
desisned to manifest, as fully and 
clearly as possible, the greatness 
and goodness of God forever. 
Since God is, from the very perfec- 
tions of his character, influenced 
by the greatest, wisest and best 
motives in his decrees and con- 
duct, he must have a supreme re- 
gard to his own holiness and happi- 
ness in his affections. designs and 
works. And he will be known 
and blessed, exalted and glorified 
in respect to every creature and 
every event, that ever exists. No- 
thing, therefore, but the true 
knowledge of God can afford his 
creatures any real light in respect 
to any object in the universe. If, 
then, you would be “a burning 
and shining light,”’ it must be your 
constant object to acquire and ex- 
hibit the true knowledee of God 
as he manifests himself in the ac 
complishment of his great decrees, 
by the wonders of creation, provi- 
dence and redemption. 


greatest extent, the 


e, ‘ec. 

The gospel will be understood 
and regarded by every person in 
exact agreement with his senti 
ments and affections in respect to 
God. If you, dear Sir, do not in- 
volve yourself in ignorance and 
error respecting Gx 1d and the fun 
damental principles of natural re 
ligion, you will easily emo 
the fundamental principles of 
vealed religion. And with ate 
fundamental principles perfectly 


| agrees every article of natural and 
| revealed religion,and the existence 


of every creature and event in the 
universe. Neither the doctrine 
of the Trinity, which is in its 
foundation, 


| essence and glory of revealed re 


| 
F 
| 
| 


Correct and thorough views of 


God will assist apd enable you to 
understand the volume of divine 
truth, and the whole system of 1 
vealed religion. The go pel of 
Jesus Christ is ** the glorious 

el of the blessed God,” 
intended to manifest his 

fold wisdom,” ‘* the ex 
creatness of his power,” 
riches of his glory;” 
riches of hi 


a 


excee line 
xcecuing 


ligion, nor the doctrine of the u 
ion of divinity and humanity in the 
person of Jesus Christ; nor of the 
divinity. personality and influence 
of the ILoly Spirit, nor any othe: 
doctrine, which the orthodox be 
lieve and declare to be contained 
ia the Bible, is more mysterious 
or incomprehensible than the eter 
nal self-existence of God, or his 
creation of all things from nothing. 
The doctrines of total depravity, 
election, atonement, justification, 
sanctification, reprobation, and 
endless punishment, which are 
fundamental doctrines of revealed 
religion, are no more obscure no: 
doubtful, offensive nor objectiona 
ble, than the inflexible holiness 
God. 
Ant | his holi ness and sovereign ty 
are as evident as his existence; 
and beautiful as 
his greatness and goodness. And 
they are the safety, glory and hap- 
pine ss of the universe. Let God 
be truly known and loved in his 
and every arti 
cle of natural religion, and every 
article of revealed orthodoxy will 
ilso be understood, believed and 
loved. ‘The whole system of nat 
ural and revealed religion agrees 
ind will forever acree with the 


and absolute sovereignty of 


¢ Ve D noes . 
and as glorious 


1 . ° 
oly sovereignty, 
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truth in respect to God. The stu- 
dent and teacher of theology must, 
in his progress, learn and teach 
the whole “length and breadth, 
height and depth” of orthodoxy; 
or he must adopt the creed of the | 
foul’s heart, and say, ** there is no 
GodZ’ So long as God lives and 
reigns in heaven, and ** the whole 
earth is full of his glory,” it is | 
utterly impossible for earth and 
hell, by fraud or force, by open 
war, or secret plots, to destroy or 
obstruct the high-toned orthodoxy 
of Moses and the prophets, of Je- 
sus Christ and the aposties. From 
disaffection and enmity, ignorance | 
and error in respect to God, arise 
all the delusions, heresies, and er- | 
rors, which ever exist on the face 
of the earth. 

Thorough and correct views of | 
God give light and weight to the 
precept and. penalty of the divine 
law; and to every institution and 
requirement, every doctrine and 
duty, every promise and threaten- 
ing, every blessing and curse of 
the gospel. And they spread 
light, beauty and glory over all 
the works of creation, providence 
and redemption. But you cannot 
place asingle doctrine or duty of 
religion, nor a single creature, 
object, or event in its true and 
proper light, unless it be seen in 
view of God. Let God be unseen 
and unknown, and darkness, con- 
fusion and vanity are enstamped 
upon whatever exists. If, then, | 
you would be an instructive, con- 
sistent, powerful teacher of divine 
truth, follow the example of Mo- 
ses, who said, ** I will publish the 
name of the Lord;” of the pro- 
phets, by whom God so often says, 
“ And they shall know, that I am 
the Lord:”—of Jesus Christ, who 
said unto the Father, ** I have de- 
clared thy name and will declare 
ie of the apostle, who said 
to his hearers respecting God, 
‘whom ye ignorantly worship, 

60 


| ledge of God, 
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him declare I unto you.” The 
angel who flies in the midst of 
heaven, having the everlasting 
gospel to preach unto them that 
dwell on the earth, and to every 
nation and kindred and people and 
tongue, says with a loud voice, 
* Fear God, and give glory to him, 
for the hour of his judgment is 
come; and worship him, that made 
heaven and earth and the sea and 
the fountains of waters.” The 
gospel, that shall yet prevail and 
triumph among all nations, agrees 
with the fundamental principles of 
natural religion; the gospel, which 
shall cause earth to repent, and 


hell to despair, begins and ends 


God. Let the true know- 
then, lead, guide 
and guard you in your sentiments, 
as a preacher and teacher of divine 
truth. 

If you would possess the true 
knowledge of God in its purity 
and power, and increase in this 
knowledge, be like God in your 
spirit; be holy as God is holy. In 
the exercise of holy affections, you 
will, in your heart, enter into the 
views and feelings, the designs, 
exertions and enjoyments of God 
himself. ‘* He that is spiritual, 
judgeth all things.” In de spirit 
of holy love, which forms the mor- 
al perfection and beauty of the 
divine character, and sanctifies 
and glorifies all the perfections, 
designs and works of God, you 
will walk with God, and then God 
will walk with you: you will dwell 
in God and God will dwell in you. 
Then in his light you will see 
light; you will ‘be strong in his 


with 


| strength; you will be wise in his 


wisdom, and happy in his blessed- 
ness. The spirit of holy love 
agrees with the whole system of 
divine truth, and with the whole 
counsel and conduct of God, in all 
his works and ways. ‘This spirit 
will give you clearness and decis- 
ion, “confidence and firmness in 
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vour religious sentiments. It will 
give you light in darkness, and 
strength in weakness, and anoint 
you with the oil of gladness in 
your afflictions and sorrows. The 
spirit of holy love will prepare you, 
with discernment, energy and af- 
fection, to penetrate the very spi- 
rit of your seemg whether they 
be saints or sinners. It will sym- 
pathize with the afflicted, tried 
and feeble children of God in their 
afflictions, temptations, conflicts, 
comforts, hopes and joys. And 
it will enable you to exhibit the 
sinfulness, folly, deceit, guilt and 
shame of sinners in the perfect 
light of holiness. And in this 
light, they will see and know, that 
they must repent and turn to God, 
and be like him; or be condemn- 
ed by their own conduct and their 
own consciences, as well as by 
the law and gospel of God, to en- 
dure the eternal abhorrence of all 
holy beings, and the endless pun- 
ishment, anguish and despair of 
hell. If we take the sword of the 
Spirit, without ‘* an unction from 
the Holy One,” it will be to our 
own souls the instrument of death; 
it will wound the church of God, 
and frighten and drive sinners 
from the pleasant path to heaven. 
The knowledge of divine truth 
ought, especially in the ministers 
of the gospel, to be eminently 
sanctified by the spirit of holiness. 
Benevolence, without orthodoxy, 
in the teachers of divine truth, is, 
indeed, pitiable weakness. But 
orthodoxy, without benevolence, 
is the most offensive wickedness. 
—The union of orthodoxy and 
benevolence is the virtue and 
strength of the Christian ministry. 
While, then, dear Sir, it is your 
constant object to speak the truth, 
let it be no less your object to 
speak the truth in love. 

In your ministry, let it be your 
object, not only to possess and ex- 
hibit correct sentiments with holv 
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affections; but, in the exercise of 
such affections, to exhibit such 
sentiments in their proper connex- 
ion, attitude, and order; and for 
this purpose, study, compose, and 
preach sermons. The number of 
professed preachers in our day 
rapidly increases; but the number 
of real teachers of divine truth, 
does not so rapidly increase. We 
hear many speeches on religious 
subjects, and religious occasions: 
but ** Where is the Lord God of 
Elijah?” A sermon is not an es- 
say, nor an address, nor an ora- 
tion, nor an exhortation, nor an 
exposition, nor a declamation, 
however impassioned and elo- 
quent. If you would preach ser- 
mons, have an important and defi- 
nite object in your discourses. ‘To 
gain your object, have a subject 
equally definite and important. 
To exhibit your subject, Net it be 
plainly and simply stated; fully 
and distinctly explained; and then 
proved, and enforced, by weighty, 
obvious, and decisive reasons and 
arguments. Then in the improve- 
ment and application of your sub- 
ject, your exhortations, entreaties, 
warnings, reproofs, and cautions, 
will fall and press upon the atten- 
tion, the consciences, the interests, 
and affections of your hearers, with 
the weight and power ofa full and 
heavy torrent. The sentiments, 
which are properly illustrated in 
sermons, have, from their attitude 
and order, an intimate connexion 
with the whole system of divine 
truth, with the whole system of 
created existence, and ‘* with all 
the fulness of God.”? The senti- 
ments of sermons, properly illus- 
trated and applied, will cause the 
hearers to see and feel, that if they 
will only submit to divine truth, 
they will gain and enjoy the uni 

verse; and that, if they oppose 
divine truth, they will fall under 
its dreadfal weight, and be oppos 

ed, punished and tormented by 
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all things forever and ver. While, 


then, you study and labour to be, | 


in your ministr y, correct and thor- 
ough in sentiment, and holy in 
your spirit and affections, let it 
also be your care and study, in re- 
spect to the method and manage- 
ment of your discourses, to be a 
scientific, rational and instructive 
preacher. 

If, with correct sentiments and 
proper affections you study and 
compose sermons, you will see and 
feel, that the Lord’s day and the 


time and the place for you to 
bring Ton people before God by 
the ligh t of truth; and by the same 


light to place God before your | 
would do | 


people. And if you 
your duty to God “and man, you 
must make the Sabbath a high 
day;—a holy and blessed day. Be 
what you ought on the Sabbath 
and in your pulpit; and you will 
establish and maintain a proper 
reputation and influence w ith your 
people. And then you will e: asily 
be and do what you ought, in all 
the concerns of your ofice. But 
in order to be what you ought on 
the Sabbath and in the pulpit, your 
study must be your fortress.— 
‘There meditate on divine subjects 
and divine objects. There study 
the holy scriptures with diligence, 
reverence and humility, There 
watch, search and know your own 
heart, There consider and real- 


ise the character, condition, inter- | 


| end, 


ests and necessities of your people. 
There extend your views and feel- 
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FOR THE HOPKINSIAN MAGAZINE. 


Mr. Eprror, 


A Sermon in manuscript, by a late 
distinguished divine, has fallen into my 
hands, from which I send you the follow- 
ing extracts for the Magazine. The 
Sermon is long, or I would gladly send 
it entire. In making the extracts, I 


face of Jesus Christ. 
house of God, are, especially, the | 
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ings over the whole church of God, 
There review this world as it has 
been from the morning of the cre- 


| ation until the present time; and 


by the light of truth, view it, as it 
will be, until the dissolution of the 
heavens and the earth. There keep 
saints and sinners, angels and dev- 
ils, heaven and hell, judgment and 
eternity before your eyes, and on 
your heart. ‘There let God shine 
in your heart to give the light of 
the knowledge of his glory in the 
And there, 
in thankful praise and humble 
prayer, converse and commune 
with God the Father through the 
Lord Jesus Christ by the Holy 
Spirit. 

To conclude: In your inter- 
course with your brethren in the 
ministry; in the examination and 
ordination of candidates for the 
ministry; in the administration of 
divine ordinances; in the exercise 
of discipline; in the instruction of 
children and youth; in visiting 
families; with the sick and the dy- 
ing; and in all things, we now 
beseech, exhort, and charge you, 
dear Sir, before God and the ord 
Jesus Christ, and the holy angels, 
to act for God; and from love to 
Godand man. Then in all things 
God will be with you; and all 
things shall be yours. For of 
God, and through him, and to him, 
are all things; ‘to whom be glory 
in the church by Christ Jesus, 
throughout all ages, world without 

AMEN. Wai ke 


ae 


have been careful to retain the leading 
ideas of the discourse, and to exhibit the 
argument of the able author in its full 
force. 

I have several reasons for desiring the 
insertion of the extracts, The subject 
is manifestly of the first importance, and 
one which has been often misapprehend- 
ed and represented in such alight as to 
excite strong, if not just, prejudices 
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against the Calvinistic doctrine of origi- 
nal sin. The views of the writer are 
somewhat new, and apparently very ra- 
tional and scriptural, They are calcu- 
lated, as will be seen, to give an easy 
solution of several difficulties attending 
the subject discussed, and a satisfactory 
auswer to several objections against the 
doctrine maintained. The manuscript, 
L understand, is circtilated pretty wide- 
ly, and read with much interest and ap- 
probation. If the sentiments advanced 
are correct, they ought to be more ex- 
tensively diffused and adopted. But as 
some may possibly think them incorrect; 
the plan of your work, which admits 
free and candid discussion, will afford 
them opportunity to state their objec- 
tions, and exhibit their own views of the 
subject—2a subject, on which light is 
much needed, and by no one more than 
by A Mopeaatse Catyinsisr. 


EXTRACTS. 


Romans v. 18, 19. 
Therefore, as by the offence of 
one judgment came wpon all men 
to condemnation; even so by tie 
righteousness of one the free gift 
came upon all men unto justifica- 
tion of life. For as by one man’s 


disobedience many were made sin- | 


ners, 80 by the obedience of one 
shall many be made righteous. 


«++ «e+ “Here, that divine 
economy, under which mankind 
came into a state of sin and con- 
demnation, and that economy un- 
der which they have righteousness 
and salvation, or what are some- 
times called the old covenant and 
the new, are obviously placed in 
contrast. And my present design 
is to consider distinctly, in the 
light in which they are presented, 
First, The fall; Secondly, The 
recovery of mankind. 

I. The fall of mankind is first 
to be considered. 

It is here (in the text) clearly 
asserted, that all mankind are 
brought under condemnation by 
one, or through one, offence. It 
is also clearly represented, that 
they are thus brought under con- 
demnation, because that by or 


through that one offence, or one 
man’s disobedience, they were all 
made or constituted sinners.— 
These positions, with some varia- 
tion of expression, are conveyed 
in the twelfth verse of the context, 
where the argument upon this sub- 
ject is introduced. Here the apos- 
tle says, **As by one man sin 
entered into the world and death 
by sin, and so death passed upon 
all men, for that all have sinned.” 
The universal sinfulness and con- 


| demnation of mankind, in conse- 


quence of the disobedience of the 
first man, the apostle proceeds to 
prove, from the indisputable fact 
of the universal reign of death, 
‘+ For (says he) until the Jaw sin 
was in the world; but sin is not 
imputed where there is no law, 
Nevertheless, death reigned from 
Adam to Moses. even over then 
that had not sinned after the si- 
militude of Adam’s_ transgres 
sion.” That his argument might 
be disencumbered, the apostle re- 
fers to the period of time, which 
was before the promulgation of the 
law of Moses, and during which 
no law could be supposed to be in 
force for the condemnation of man- 
kind, excepting that under which 
Adam was originally placed. Dur- 
ing that period, however, death 
reigned universally over mankind. 
This awful fact proves, that they 
were universally in a state of sin. 
But sin is not imputed where there 
is no law. Against what law then 
had they sinned? If it be said, they 
sinned individually against the 
law which Adam violated, or a 
gainst the law of nature; the ques- 
tion octurs, why should it have 
been universally so? What satis- 
factory reason has been assigned, 
that all men were sinners? Be- 
sides, it is to be distinctly consid- 
ered, that death reigned not only 
over adults, but over infants also— 
over such as had not sinned after 
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gression—had not been guilty of | But not only did Adam sin and 


actual disobedience. How shall | 
we account for this? Let it be still | 
remembered, that sin is not im- | 
puted where there is nolaw. Un- 
der what law then was sin imputed 
to those infants? Under what law 
did they die? Here is a strong 
point im the apostie’s argument. 
Can we imagine any law, under 
which sin was counted to them, or 
under which they died, other than 
that under which Adam, their 
common head, was originally plac- 
ed? But even that law they had 
not personally violated by actual 
transgression. If it be said, they 
were “naturally tainted with sin, 
that they were corrupted in nat- 
ure; this will indeed account for 
their being regarded and treated 
as sinful; and will also account for 
the fact, that all who attained to 
adult age, became actual sinners. 
Still the question returns, why 
was it so, that they were corrupt 
in nature, or that indeed in any 
sense, or in any respect, sin was 
imputed to them, before they had 
actually transgressed? Can any 
satisfactory answer be given, other 
than that which we have in the 
text? ‘By one offence, sentence 
came upon all men to condemna- 
tion: by one man’s disobedience 
mauy were made sinners.’ The 
whole of the apostle’s meaning is 
founded upon plain and acknow- 
ledged facts. The first man was 
created in the image of God, per- 
fectly holy and happy. To the 
law of nature, which is the univer- 


sal law of God, and to which, of 


course, man was originally subject, 
a positive ordinance respecting the 
tree of knowledge of good and 
evil, was annexed. ** Of that 
tree, said the Lord God, thou 
shalt not eat; for in the day thou 
eatest thereof, thou shalt surely 
die.”’? That ordinance, however, 
Adam violated. He ate of the 
tree and incurred the penalty.— 


| 
| 
| 
| 
' 
| 


| become subject to death; his chil- 
dren also, of every generation, 
have been sinners and subject to 
death. Even to infants, before 
they have been charged with actu- 
al transgression, sin has been in 
some sense imputed; for over 
them, as well as over adults, death 
has reigned. The conclusion is, 
| that all mankind were involved in 
the consequences of Adam’s trans- 
gression—that one offence—that 
one man’s disobedience. This we 
must suppose was according to the 
divine economy. 

Adam, then, in his primitive 
state, was a publick person, the 
constituted head and representa- 
tive of the whole race. In this 
publick capacity, he was put on 
probation; and with his conduct 
the condition of the whole race 
was connected. If, during the 
term assigned for that probation, 
he continued ebedient, not only 
was he to live, but his posterity 
also were to come into being in a 
state of innocence and life; but if 
he disobeyed the special law of 
his probation, not only was he to 
die, but his posterity also were to 
come into being in a state of sin 
and death. It seems to be su 
posed by many, that Adam, in his 
publick character, was put on pro- 
bation with reference immediately 
to the eternal state of himself and 
his posterity—that the eternal des- 
tiny of the whole race was to be 
decided by him—that the consti- 
tution, under which he was plac- 
ed, purported, that if he should 
prove obedient, he and all his pos- 
terity should be secured in a’state 
of eternal happiness; but if diso- 
bedient, he and all his posterity 
would be absolutely doomed to 
eternal misery. But, for this 
opinion, upon the most diligent 
search, I find no scriptural war- 
rant.—We are no where inform- 
ed, what would have been the state 
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either of Adam himself or of his 
posterity, had he proved obedient; 
we are only informed what was 
to have been the consequence to 
himself and his posterity, and what 
accordingly has been the conse- 

uence of his disobedience; it is 
from this that we infer what would 
have been the consequence to him 
and them, of his continued obe- 
dience. But what is the informa- 
tion that we have upon this point? 
Is .it this, that for his disobedi- 
ence, Adam and his whole race 
were absolutely doomed to eternal 
misery? Where do we find any 
declaration or even intimation of 
scripture to this effect?—Is not 
this rather the information we have 
respecting the event of his disobe- 
dience; that by one man sin en- 
tered the world, and death by sin, 
and so death passed upon all men, 
for that all have sinnedP—To me 
it appears plain, that the result of 
Adain’s probation, in his publick 
capacity, was intended to decide, 
not the eternal state of his poster- 
ity, but simply the state in which 
they should come into being —If 
he proved obedient, the entire 
race, propagated from him, were 
to be naturally pure, and being 

ure, were to be in a state for life; 
if disobedient, the entire race, pro- 
pagated from him, were to be cor- 
rupt, and being corrupt, were to 
be subject to death. Adam proved 
disobedient. —Then was the native 
character and condition of the en- 
tire race of men decided. Adam, 
in his capacity of common head, 
was arraigned before his Judge, 
and the sentence was pronounced, 
“+ Dust thou art, and unto dust 
shalt thou return.”” This sentence 
of condemnation for that one of- 
fence came upon all men; and for 
this reason, that in consequence 
of that one man’s disobedience, 
many, even his whole race, were 
made or constituted sinners. ‘Thus 
by one man sin entered into the 
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world, and death by sin; and so 
death passed through, as the origi- 
nal expression is, unto all men, 
because all have sinned. All are 
subject to death, because all in 
nature are corrupt. Thus by man 
came death—Thus in Adam al! 
die. 

The death of which the apostle 
here speaks, is evidently temporal 
death. His argument is founded 
on the well known and indisputa- 
ble fact, that from Adam to Mo- 
ses, even before the promulgation 
of the Mosaic law, death reigned 
over all mankind, even over in- 
fants, who had not sinned after 
the similitude of Adam’s trans- 
gression, or were not chargeable 
with actual sin. This, indubita- 
bly was temporal death. This is 
the death that is here especially 
represented as passing through to 
all men, from Adam’s one offence. 

If it be asked, does not sin de 
serve something more than tempo- 
ral death? I answer, undoubtedly 
it does; and undoubtedly every 
sinner, who does not obey the gos- 
pel, will not only die temporally, 
but will also perish eternally. But 
as the economy under which Adam 
was placed was not to decide, ul- 
timately, the eternal state of man- 
kind, but only to determine the 
state in which they should come 
into being; no selid reason ap- 
pears, why the particular penalty 
annexed to this economy, should 
go to the whole extent of what sin 
deserves.—This leads, 

II. To consider, in the light in 
which the apostle presents it, the 
recovery of mankind. 

Upon this point, the apostle in 
our text says, ** By one righteous- 
ness, or one act of righteousness, 
sentence came upon all men to 
justification of life.” There is a 
Co ial in this part of the 
text, which demands particular 
attention. The phrase justification 
of life, is a peculiar one; it is to 
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be found in the scriptures in no 
other place. The term justifica- 
tion is repeatedly used; and when 
used without any qualification, or 
in a general sense, in opposition 
te condemnation, in general we 
understand it rightly no doubt to 
mean acquittal from the whole 
guilt of sin to eternal salvation. 
The terms justify, justified, and 
justification, however, have differ- 
ent senses, according to the con 
nexion in which they are used; 
and may denote deliverance from 
any kind of evil. When it is us- 
ed in opposition to condemnation, 
its sense is to be ascertained from 
that of the condemnation to which 
it refers.—But what is the con- 
demnation here (in our text) par- 
ticularly meant? It is, as we have 
seen, the condemnation to death, 
to temporal death. —The justifica- 
tion, then, which is directly up- 
posed to this condemnation, 1s de- 
liverance from the same sentence 
of death.—The apostle’s meaning 
here, is the same with that in the 
18th chapter of his first epistle to 
the Corinthians, where he says, 
“Since by man came death, by 
man came also the resurrection of 
the dead; for as in Adam all die, 
even so in Christ shall all be made 
alive.’ The interposition of Christ, 
as the Redeemer of men, had re- 
spect, in the first place, to the 
penalty which was annexed to the 
first economy. 

But, the benefit of the Saviour’s 
interposition does not stop here: 
‘For as by one man’s disobedi- 
ence many were made or consti- 
tuted sinners; so by the obedience 
of one man shall many be made 
righteous.”-—Why does the apos- 
tle change his phraseology? (from 
all men to many)—For this plain 
reason, that the term all would 
not in this sense, as in the other, 
apply to both parts of his compar- 
1300.—-The apustle’s argument, in 
Immediate connexion with the 


mention of Adam as a type of 
Christ, plainly implies, what af- 
terwards he more fully expresses, 
that all mankind will be delivered 
from the particular penalty, i. e. 
natural death, which was incurred 
by Adam’s one offence. At this 
point, however, he makes a pause 
distinctly, and apprises us, that 
though Adam was a type of Christ 
in one respect, he was not so in 
all respects; and that the interpo- 
sition of Christ was designed to 
affect something more than merely 
to do away the particular penalty 
which Adam brought upon his 
whole race. ‘* But not as the 
offence, says he, so is also the 
free gift:” the free gift by Christ 
is not limited in its design to the 
doing away of the penalty of the 
one offence of Adam. * For if 
through the offence of one many 
be dead; much more the grace of 
God and the gift by grace, which 
is by one man Jesus Christ, hath 
abounded unto many,” Not sat- 
isfied with actually delivering all 
men from that one penalty; to- 
wards many of them this rich 
grace abounds, overflows, or con- 
fers on them still greater benefits. 
** And not as by one that sinned 
so is the gift: for the judgment 
was by one (or through one of- 
fence) to condemnation (i. e. of 
death) but the free gift is of many 
offences unto justilication;” not 
merely justification of life, but a 


justification of more gerne na- 


ture and extent. By the fall, not 
only were mankind brought under 
condemnation of death; they were 
also brought into a state of sin: 
they, therefore, need to be deliy- 
ered, not only from the penalty of 
Adam’s own offence, butalso from 
the more tremendous penalty of 
their own many offences. And to 


this part of their case, the grace 


| of God and the free gift by grace 


in Jesus Christ had also respect. 
By the obedience of Christ unto 
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death, a general atonement was 
made, a general propitiation for 
sin, through which the riches of 
divine grace abound to the cancel- 
ling of many offences.—But the 
apostle is careful, throughout, to 
represent, that this overflowing of 
grace, in its utmost benefits, ex- 
tends not to all, but to many. In 
regard to this part of the free gift, 
he does not use the term all-in a 
single instance. —They, and they 
only, who receive the overflowing 
of grace, will reign by Jesus 
Christ. These are the many, who, 
by the obedience of one, were con- 
stituted righteous, 
IMPROVEMENT. 
I. The view, which 


viates at once the principal objec- 
tions usually urged against the 
original economy under which man 
was placed. As, 

1, It has been objected as a very 
unreasonable thing, that the eter- 
nal destinies of mankind should 
have been suspended on the con- 
duct of Adam. 

The case really was not so, as 
the objection supposes.—On Ad- 
am’s conduct, as a publick head, 
the eternal destinies of his pos- 
terity were not suspended. It 
does not appear, that his continu- 
ed obedience would have fixed 
them in a state of eternal holiness 
and happiness: it is certain that 
his disobedience did not fix them 
in a state of eternal sinfulness and 
misery. 

2. Another objection, connected 
with the former, has been, that the 
penalty annexed to Adam’s eating 
the forbidden fruit, was vastly 
greater than the offence can rea- 
sonably be supposed to have de- 
served. 

The objection is urged upon the 
supposition, that for that one of- 
fence, Adam and his whole race 
were doomed to eternal death. 
But such, if our view of the sub- 


we have | 
taken of this subject at large, ob- | 
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ject be correct, was by no means 
| the fact. The doom, which was 
| passed upon Adam and his pos- 
terity, for that one*offence, ap 
| pears to have been death, corporeal 
death.—But this, in regard to Ad- 
am personally, instead of being a 
greater, may probably by some be 
considered a /ess penalty than his 
offence deserved. It should, how- 
ever, be kept distinctly in mind, 
| that as Adam,’ in that instance, 
| acted in a publick capacity, the 
| special penalty for this one of- 
| fence, was to be of a publick nat- 
| ure, and was to fall not only upon 
him, but upon all his race. It 
was not intended as the ultimate 
punishment of his sin, personally 
considered; but as a publick and 
standing proof and memento of 
| his delinquency as a publick char- 
acter, and of the consequent fallen 
and guilty state of himself and his 
whole race. 

At the same time that I show 
that this old objection does not lie 
against the view of the prominent 
economy now presented; let me 
here also bar, 

$. A new objection, as if this 
view of the subject tended to low- 
er down the guilt of transgression, 
or to lessen the fatal consequences 
of the fall. 

The guilt of sin is admitted, in 
its full extent. It is also admit 
ted, that, in the usual theological 
phraseology, mankind are subject 
to death, temporal, spiritual, and 
eternal, 

4. Another objection, involved, 
indeed, in one or the other or both 
of the foregoing, but which it may 
be proper distinctly to mention, is, 
that it is unjust for men to be 
made eternally miserable for what 
Adam did. 

No man is made eternally mis 


} 


sequence of Adam’s fall, his pes- 
terity are all corrupt in nature. 


' 
| 
| erable for Adam’s sin.—If, in con 
| are all in a state of sin: yet none 
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of them are simply for this to be 
made eternally miserable.—If any 
of them perish eternally, it will 
not be because they were by nat- 
ure sinful, but because they are 
actually and in practice impeni- 
tent, unbelie ving sinners. 

In regard to such of our race as 
die in infancy, though we have no 
particular information, yet we 
have reason to hope favourably.— 


mankind are in the hand and un- 
der the administration of Christ, 
who died to redeem them; and 
since infants have never been in a 
capacity to refuse submission to 
him, or reject his grace; may we 
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DIALOGUE 


ON THE DECREES AND 


GOD. 


AGENCY OF 


B. Good morning, neighbour 
D. how did you like Parson M.’s 
sermon, yesterday? 

D. 1 think, Sir, he drew 
doctrine from scriptur ‘e, and sup- 
ported it by the same uuerring 
testimony. 

B. As to that, I think, myself, 
he managed ' is subject somewhat 
Ing geniously; ; but do you really de- 
lieve, that such doctrine as he 

reached is contained in the Bible? 

dD. Certainly, I do, neighbour 
B. Does not the apostle Paul say, 
that God ** worketh all things after 
the counsel of his own will; and 
that **of him, and through him, 
and to him. are all things’ 39 

B. 1 know this is the language 
of the apostle; but do you ‘think 
that Paul is to be understood [it- 
erally, just as he says? 

D. How can you understand 
him otherwise ? or what reason 
have you to suppose that the apos- 
tle meant to be unde: 

Gf 


his 


stood Agwra- 
, 


Since the eternal destinies of all \' 
& 


be 
| 
| 
| 
| 
| 
| 
| 
| 
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| not hupe that his grace is made 
effectual to the purtfying of their 
polluted nature, and to their eter- 
nal salvation? 

5. Will any one, however, yet 
object, that it is unreasonable that 
mankind should come into the 
world and commence their exist- 
ence with a corrupt nature? Let 
such an one consider, &c.— What 
was there unreasonable in allow- 
ing Adam, after his fall, to propa- 
gate arace, deriving from him a 
corrupt nature? Who will under- 
take tosay, that Divine Goodness 
ought to have interposed to pre- 
vent that natural propagation, that 
natural course of things?” 


~~ — 


tively? His language is plain, his 
meaning is obvious ; and to put 
any other than a literal construc 
tion upon these passages, would 
make perfect nonsense. Suppos 
ing these passages were not in the 
Bible, and Parson M. had nosed 
precisely the same language to ex 
press his sentiments; how wouid 
you have understood him? 

B. Why, truly, I should have 
taken him to mean as he said; be. 
cause I know that the Parson be- 
lieves the doctrines of decrees and 
ag renc y- 

D. How do you know that Par- 
son M. believes the doctgines of 
decrees and ageney? 

B. 1 know from the general ten- 
or of his preaching and conversa- 
tion. I never have heard him 
deny these doctrines, and he as- 
serted, yesterday, in plain terms, 
that God has fore-ordained what- 
soever comes to pass; and that 
‘He executes his deceees by his 
providence or agency: conse- 
quently, I am bound to under 
stand him as he says. 

D. Very well. Your reasons 
for understanding Parson M. as 
von do, are perfectly just. And 
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for the very same reasons, I under- 
stand the apostle Paul to believe 
the doctrines of decrees and agen- 
cy. He has no where denied these 
doctrines; bat it evidently ap- 
pears, from the ‘* general tenor” 
of his writings, as well as from the 
most explicit declarations, that he 
firmly believed, and meant to in- 
culcate the universal decrees and 
agency of God. He says express- 
ly, that God * hath made of one 
blood all nations of men for to 
dwell on all the face of the earth, 
and hath determined the times be- 
fore appointed, and the bounds of 
their habitation.”.—** For in him 
we live, and move, and have our 
being.” —** Not that we are suffi- 
cient of ourselves to think any 
thing as of ourselves; but our suf- 
ficiency is of God.” —* Work out 
your own salvation with fear and 
trembling. For it is God who 
worketh in you both to will and to 
do of his good pleasure.” ‘These 
are a very few of the passages in 
the apostle’s writings, which might 


be mentioned to the same purpose. 
But since this is the * general 
tenor” of the apostle’s writings, 
and he has no where either denied 
or contradicted these sentiments; 
we are certainly bound to believe 
that he means as he says, when he 


declares that God * worketh all 
things after the counsel of his own 
will; and that ** of him, and 
through him, and,to him, are all 
things.”’ Besides, this is not on- 
ly the ‘« general tenor” of Pauls 
writings, but the ‘* general tenor” 
of the. whole Brste. The Bible 


no where denies the doctrines of 


divine decrees and agency; but 
strongly inculcates them in almost 
every page. God says himself, 
** Remember the former things of 
old: for I am God and there is 
none else; I am God, and there is 
none like me, declaring the end 
from the beginning, and from an- 


cient times the things that are not | 


| the conduct of those 
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yet done, saying, My counsel shail 
stand, and I will do all my pleas- 
ure.” Calling a ravenous bird 
from the east, the man that exe- 


| cuteth my counsel from a far coun- 


try; yee. I have spoken it, I wiil 
also bring it to pass; I have pur- 
posed it, I will also doit.” Again, 
**T form the light, and create 


| darkness: I make peace, and cre- 


ate evil: I the Lord do all these 
things.”” He also asserts, that 
there ‘is not evil in a city, and 
the Lord hath not done it;’ and 
“ ifa prophet be deceived, I the 
Lord have deceived that prophet.” 
‘These passages are certainly ex 
plicit, and, with a multitude ot 


| others, go to prove, that God has 
| fore-ordained or decreed, whatso 


ever comes to pass; and that he 
executes his decrees by his own 


| immediate agency. 


B, This is certainly a discour 
aging doctrine; and if I believed 
it, | would throw away my Bible; 


| I would never go to meeting; and 


{ would never make any exertions 
to get to heaven. If it is deereed 
that J shall be saved, J shall be, 
do what [may; but if it is decreed 


| that I shall be lost, I shall be, do 
| what I can. 


D. ‘These are very common as- 
sertions of those who deny the 
doctrines which we ae now dis- 
cussing. If we look, however, at 
who believe 
and love these doctrines, we shall 
find that their creed does not in 
the least prevent their exertions. 
They are as sober, and vigilant, 
and obedient to the divine requi- 
sitions, as if their salvation de 
pended altogether upon themselves; 
and they appear to be as consislent 
and exemplary as those who stand 
on your ground. Indeed, I think, 
you will find that very few of 
those, who forbear to attend pub- 
lick worship, neglect to read the 
Bible, profane the Sabbath, lie, 
steal, defraud, get drunk, and run 








into any other flagrant vices, that 
profess to believe in decrees and 
agency. Persons of this descrip- 
tion, are always the most violent 
opposers of divine truth, and espe- 
cially the most outrageous against 
divine decrees and agency. But, 
pray, neighbour B. let me ask you 
one more question: Why do you 
go into your field, and labour? 

B. I go into my field and la- 
hour, because I believe, that if I 
till and sow my land, | ‘shall pro- 
bably reap a harvest in its proper 
season. 

D. But what reason have you 
to believe that you shall be more 
likely to reap a harvest, by tilling 
and sowing your land, than the 
sluggard, who neglects to till and 
sowr 

B. it is the order of nature, 
that those who will not plow and 
sow, shall have nothing; but oth- 
ers, who faithfully cultivate the 
soil, may, with the blessing of 
God, reasonably expect a plentiful 
harvest. So says Solomon. ‘He 
that tilleth his land shall have 
plenty of bread: but he that fol- 
loweth after vain persons shall 
have poverty enough.’ 

D, Very true; you call this 
“the order of nature; > but what 
do you understand by “ the order 
of nature,” and who established it? 

B. 1 suppose the order of nat- 
ure is that general law, by which 
God governs the natural world; 
or that connexion which he hee 
appointed between the means and 
the end. 

OD. You acknowledge, then, 
that God governs the natural world, 
and that he has established the 
connexion between the means and 
the end? 

B. I cannot deny it. 

D. But if God governs the nat- 
ural world by what you call the 
law or order of nature, and has 


established the connexion between 
the means and the end, 


it must 
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certainly amount to decrees and 
agency. ‘This law or order of 
nature can be no more nor less 
than the ordinary method by which 
God is pleased to octyl his 
purposes. It is still a decree, call 
it what you choose; and divine 
agency is still concerned, however 
the hand of God may be conceal- 
ed. So the scriptures assert, 
that God has ordained summer 
and winter, seed time and harvest; 
that he causes the rain to descend, 
and the grass to grow; that he 
gives the husbandman discretion 
to sow his seed, and commands a 
blessing to rest upon his labours. 
Here, then, it seems, neighbour 
B. that the decrees and agency 
of God, instead of throwing a clog 
in the way, with respect “to your 
fields and labour, afford the great- 
est possible encouragement. You 
do not say concerning your crop 
and wheat, ** If it is ‘the order of 
nature, that is, decreed, that I 
shall have a harvest, I shall have 
it, do what I may; and.if it is the 
order of nature, that is, decreed, 
that I shall not have a harvest, I 
shall not have it, do what J can.” 
But you take great encouragement 
from that very hand of nature, 
which God has established by his 
decree, and executes by his agen- 
cy. If you did not bélieve in the 
decree (call it the law or order of 
nature, if you plegge) that the la- 
bourer should gene.ally be reward- 
ed for his toil, and the sluggard 
should have nothing; you would 
never plow, nor plant. nor sow. 
Those, then, who believe in the 
decrees and agency of God, have 
the greatest possible encourage- 
ment to use exertions; while those 
who do not believe, cannot, consis- 
tently, have any em€ouragement at 
all. 

RB. That is because God has, 
in the natural world, established a 
certain connexion between the 
meaus and thevend. 
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D. So he has in the dispensa- 
tions of his grace. Has God de- 
creed, that the * hand of the dili- 
gent shall make rich’? So he has 
absolutely decreed, that *‘he that 
believeth shall be saved.” Has 
God decreed, that the sluggard 
shall have nothing? that those who 
will not plow and sow, shall not 
reap a harvest? So he has abso- 


<> 
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ESSAYS UPON HOPKINSIANISM. 
No. X. 
The practical tendency of the Hop- 
kiasian system. 

The practical tendency of any 
system of religious sentiments, is 
learned from the effect which it 
has on those who believe and cor- 
dially embrace it. A 
doctrines, altogether false and un- 
scriptural, will not corrupt the 
hearts nor vitiate the lives of such 


as disbelieve and reject it; but it | 


does not from hence follow, that 
the system is not of a bad practi- 
cal tendency. And so, on the 
other hand, a system of doctrines 
altogether true and seriptural, may 
not purify the hearts nor reform 


the lives of such as disbelieve and | 
reject it; but it does not from 


hence follow, that the syste is 
not of a good practical tendency. 
it will be grant « by all, who be- 


lieve in the divine inspiration of | 


the sacred scriptures, that the 
syoten of sentiments taught in the 
gospel, whether they suppose that 
system to be Hopkinsianism, Cal- 

Vinisin, Arminianism or Unitari- 
enism, is of a good practical ten- 
dency: but this system failed of 
reforming the grater part of those, 
to whom it was preached by the 
prophets, 4 Christ, and by the 
apostles. The reason is assigned 
in the epistle to the Hebrews— 
‘* The word preached did not pro- 


system of 
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lutely decreed, and will surely 
execute his decree, that * those 
who believe not shall be damned.’ 
Hence the apostle says, with re- 
spect to spiritual things, ‘* Be nat 
deceived; God is not mocked: for 
whatsoever a@ man soweth, that 
shall he also reap.” 
Srrvanus. 


ee 


fit them, not being mixed with 
faith in them that heard it.” The 
real practical tendency of any re 

ligious system, 18 to be le arned by 
its effect upon those who believe 
and embrace it, in its true import, 
and in all its parts. The best 
system of sentiments, by being 
perverted, or partially embraced, 


| may become the innocent occasion 
| of licentious 
| maxim, that the * perversion of the 


practice. It is a 


best things, turns them to the 
worst.’ The doctrine preached 
by the apostle Paul, was so per- 
verted by some of his hearers, as 
to justify men in ‘ doing evil that 
good may come.’ The precepts of 
the Divine Law, as given by Mo- 
ses, were s0 perverted by the 
Scribes and Pharisees, as to justi- 
fy hatred and revenge. By receiv- 
ing a part and rejecting a part of 
any system of religious doctrines, 
its practical tendency may be 
counteracted, and even reversed. 
Take the system before us as an 
example. This system teaches 
the universal agency of God, and 
the Sree, moral agency of men. 
By receiving the first, and reject- 
ing the last of these doctrines, one 
may be led to slothfulness and 
inactivity; or, by receiving the 
last, and rejecting the first, he 
may be led to trust in his own 
heart and to cast off the fear of 
God. This system teaches justi- 
fication by grace, through faith, 
and the necessity of goed works. 
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By receiving the former and re- | be saved. It teaches them their 
jecting the /atter, one may be led | depravity and desert of endless 
to an antinomian neglect of all | misery, their duty and unwillings 
duty; or by receiving the /aiter | ness to repent and believe the gos 
and rejecting the former, he may | pel, their ability to love and sab- 
be led to a pharisaical performance | mit to God and their dependence 
of *dead works, which will not | upon Him for a heart to do it. 
savea man.’ And so in other in- | When sinners really believe the 
stances which might be mention- | Hopkinsian system, they see them- 
ed. The practical tendency of any | selves to be justly condemned,’ 
system of religious sentiments, is entirely dependant, and indispen- 


learned only trom its effects upon 
those who believe and embrace it, 
in its true import, and in all ils 
parts. 

A distinction is to be made, be- 
tween such as merely believe a 
system, as érue and scriptural, and 
such as cordially embrace it, as 
amiable and good, . A mere spec- 
ulative belief of a good system, 
may serve only to harden and de- 
file the heart; while a cordial re- 
ception of the same, would serve 
to soften and purify it. But, com- 
monly, the mere belief of a true 
system, operates as a restraint 
upon the vices of men, and awak- 
ens their attention to the concerns 
of their souls. 

That system of religious senti- 
ments, is of a good practical ten- 
dency, which is usually the means 
of awakening those who believe and 
assent to it, to a serious concern 
for their eternal interest, and of 
exciting those who embrace and 


love it, to ‘all manner of holy | 


conversation and godliness.’ 
That such is the practical ten- 
dency of the Hopkinsian system, 


may be argued both a priori and | 


a posteriori; or from the nuture of 
its doctrines, and from the effects 
which they actually produce. 
First. From the nature of the 
doctrines comprised in the Hop- 
kinsian system, we should be 
to expect, that it would te 
awaken sinners, who are conyine- 
ed of its truth, to serious concern 
for their souls, and to excite them 
tyenquire what they shall do to 


| sably obliged to repent and em- 
brace the gespel, in order to es- 
| cape endless misery. With this 


j view of their guilt, danger and 


duty, it would seem impossible for 
| them to remain stupid, or to pro- 
| ceed, fearlessly, in a course of 
| Open transgression. 
From the nature of the doctrines 
| comprised in the Hopkinsian sys- 
tem, we may easily perceive their 
| tendency to sanctify saints, and 
prompt them to every good work. 
This system teaches, that God is a 
being infinitely wise, powerful and 
good, whose moral perfections are 
all comprehended in disinterested 
love, and whose designs and works 
have, for their ultimate and chief 
end, the highest good of the uni- 
verse. Such a view of the Su- 
|preme Being must tend to trans- 
| form saints into the same image, 
and to render them devout, hol 
| and benevolent. The views, whic 
| this system exhibits, of the Law 
of God, of the native character of 
man, of the Atonement of Christ, 
of the requirements of the Gospel, 
| of the operations of the Holy Spi- 
rit, and of the freeness and sov- 
ereignty of Divine Grace, are such 
as are directly calculated te ren- 
der those, who receive them, meek 
and humble, penitent and thank- 
i ful, watchful and prayerful, and 
to lead them to, * walk humbl 
with God, and to’ work out their 
salvation with fear and trembling.’ 
But, 
Secondly. The effects, which 
the doctrines of the Hopkinsian 
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system have produced in those, | mitted: but where, among the op- 


who have believed or embraced it, 
furnish the best and most convinc- 
ing evidence of its good practical 
tendency. 

Facts show, that the tendency 
of this system is, to awaken sin- 
ners from thoughtless stupidity to 
an earnest attention to the con- 
cerns of their souls. 


have a consistent and full belief 
in the doctrines of this system, 


concern for their eternal wellare, 
and who do not attend on the ap- 
pointed means of salvation. Where 
do we see sinners most generally 


the sabbath, eequesting the house 
of worship, and refraining from 
vicious courses? Is it not where 


the most plainly and faithfully ex- 
hibited? Is it not under such an 
exhibition of these doctrines, that 


those great awakenings and pow- | 


erful revivals have taken place, in 
the last and present ceatury; in 
which thousands of careless and 
profane sinners have been pricked 
in the heart, turned from the er- 
rour of their ways, and been made 
to experience a conversion, from 
which they have never fallen 
away? 

The tendency of the Hopkinsian 


system, to purify the hearts of 


Christians, and excite them to 
‘every good word and work,’ is 
apparent from the lives of those, 
who have appeared most cordially 
to embrace and most earnestly to 
contend for the doctrines which it 
teaches. ‘That there have been 
moral men, among those who do 
not receive the peculiar dectrines 
of the Hopkinsian system, is ad- 


It is rarely | 
that any are found, who appear to | 


| departure 
the doctrines of this system are | 


posers of this system, shall we find 
men so eminently humble, holy, 
devout, prayerful and godly, as 
Brainard and Edwards and Beila- 
my and Hopkins and Strong and 
West and Spring, and many other 
distinguished Hopkinsians, whose 
praise is in the churches, and 
whose spirits are with the Lord? 
Were not the congregations, to 
which these holy men preached, 


| among the largest and most at- 
whe do not manifest an anxious | 


tentive in the land? And were not 
the churches, over which they 
presided, among the most pure and 
spiritual in the Christian world? 


| And have not these churches de- 
searching the scriptures, keeping | 


clined in strict discipline, practi- 
cal piety and ‘experimental relig- 
ion, just im proportion to their 
from the doctrines, 
which those servants of God, just 
named, embraced and inculeated? 
Is it not a fact, that those, who 
have apostatized from the profes- 
sed belief in the Hopkinsian sys- 
tem, have generally, at the same 
time, become remiss in their re- 


| ligious performances and lax in 
| their morals; thus making it man 


ifest, that, *as they went out 
from us; so they were not of us’? 
Where, at the present time, are 
the most pious, conscientious, sta- 


| ble, upright and truly liberal and 


beneficent Christians to be found? 
Is it not among those, who fully 
believe and cordially embrace the 
doctrines of the Hupkinsian sys- 


| tem? ** Do men gather grapes of 


thorns, or figs of thistles? A good 
tree cannot bring forth evil fruit; 
neither can a corrupt tree bring 
forth good fruit: Wherefore by 
their fruits ye shall know them.” 
A Hopxinstay. 


— > o> 
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FOR THES HOPKINSIAN MAGAZINE. 


QUESTION. 

In what light shou!d those per- 
sons be viewed, anfl how should 
they be treated, who, to cover 
their own injurious treatment of a 
fellow-creature, attempt the ruin 
of his character and usefulness, by 
certain strange gestures, such as 
winking, nodding, half-spoken sen- 
tences and awful grimaces; inti- 
mating, that they know something 
concerning him, which is too 
dreadful to be named; and which 


they dare not plainly name, thro’ 
fear of being brought to civil jus- 
tice? An answer would much 
oblige A Supscriper. 


etnies 
ANSWER. 

Persons, of the above descrip- 
tion, can, certainly, be viewed in 
no other light, than that of base 
slanderers and cruel persecuters, 
ind ought to be treated as such. 
We should pity their folly, hate 
their malignity, shun their socie- 
ty, and pray for their conversion 
and salvation. Eprror. 


— CO oa 
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rRUTHS OF THE BIBLE. 
As the preaching of the gospel 
is the principal means which God 
has appointed for bringing lost sin- 
ners out of darkness into his mar- 
vellous light, it is of importance 
that the fundamental doctrines of 
grace be held up. 
Every person of 
must be convinced, that if ever he 
saved, it must be in the way 
ich Infinite Wisdom has devised. 
That mankind are lost creatures 
in themselve 8, entirely depraved, 
and absolutely depe »ndant on God 
for salv ation; “ at God is the high 
sovereign of the universe, who 
(isnposes of all his works and all 
his creatares as to him seemeth 
sood; are doctrines most clearly 
held up in the sacred oracles. 
This high prerogative of divine 
sovereignty is most clearly to be 
seen by the light of natural reason, 
as well as by revelation. The 
works of 
providence, make full display of 
this glorious attribute, as might 
be abundantly shown: But espec- 
tally is it held up in the holy scrip- 
tures. Therefore should the doc- 
trine of human depravity, man’s 
absolute dependence on God for 
salvation, and the divine sover- 
eignty (by which God chooses 


understanding 


creation as well as of 


! 


whom he pleases for vessels of. 
mercy, and leaves whom he will 
for the glory of justice) be impres- 
sed by ‘the ‘dispensers of the gos- 
pel. on the minds of their hearers. 
‘These sacred truths are very 
much opposed by the carnal man. 
The natural man receiveth not the 
things of the Spirit of God, for 
they aré foolishness unto him; 
neither can he know them, be- 
cause they are Spiritually discern- 
ed.—But he that preaches the 
word faithfally, will not keep back 
the solemn truths of God's ward, 
for fear of offending friends. 
When Erasmus objected to Lu- 
ther the impropriety of preaching 
the doctrines. of predestination, 
&c. as having a tendency to licen- 
tiousness, he replied—** I will not 
ask whither is the modesty of 
Erasmus fled, but, which is much 
more important, where, alas! are 
your fear and reverence of the 
Deity, when you roundly declare, 
that this branch of truth, which he 
has revealed from heaven, is at 
best useless and unnecessary to 
be known? What, shall the glori 
ous Creator be taught by you his 
creature, what is fit to be preach- 
ed, and what is to be suppressed? 
Is the adorable God so very defec- 
tive in wisdom and prudence, as 
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not to know, till you instructhim, | tendency to humble us to the dust, 
what would be useful and what | are the most likely, through the 
ernicious?”—It is clearly held up | influence of the Holy Spirit, to 
in the scriptures—that it is not of | produce that change in us, which 
him that willeth, nor of him that | only will qualify us for the enjoy- 
runneth, but of God that showeth | ment of heaven.—The opposition 
mercy. that is made in the world to these 
We do not read that Christ ever | important doctrines, is a strong 
laughed; but we do read that he | evidence of their tendency to pro- 
once rejoiced in spirit, and it was | mote that good work on the hearts 
upon the display of this very attri- | of sinners.—Satan, who is ever 
bute. He said—* I thank thee, | opposed to the truth, knows that 
© Father, Lord of heaven and | the doctrines of grace tend to the 
earth, that thou has hid. these | destruction of his kingdom in this 
things from the wise and prudent, | world; he will there ‘fore insti- 
and revealed them unto babes: | gate his children most violently 
even so, Father, for so it seemed | to oppose them. 
good i in thy sight.” Then, if preaching the sublime 
The holding up of this highly | doctrines of grace, the divine sov- 
exalted doctrine has been much ereignty, total depravity of man, 
opposed by some. They say it | election and predestination, have 
tends to make people despair, But | a tendency to soften the hard 
they must be brought to despair | heart, to humble the proud heart, 
of their own sufficiency.—Regen- | and make them susceptible of the 
eration is a supernatural work; a | gracious, sanctifying influences of 
work of the Divine Spirit; a new | the Holy Spirit, they should be 
creation ; as the word of God | inculcated by the preacher of the 
abundantly teaches: And there- | gospel. EPapHras. 
fore, those doctrines which have a Rec. and Tel. 


ORDINATIONS A ND IN STAL LA TION. 


1825.. June 16. Ordained, Rev. Sera ; borough, Vt. Rev. Jonn Foor, as an 
Buss, as pastor of the Church in Jewett | Evangelist. Sermon by Rev. H. Peters 
City (Griswold, Conn.) | of Benningten 

1825. June 17. Installed Rev. Jamzs 1825. June 30. Ordained, Rev. Taom 
Westox, ovet the first Congregational | ss Jamzsox, as Colleague pastor with 
Church in Lebanon, Me. Sermon by | Rev. Thomas Lancaster, over the first 
Rev. C. Marsh, from I. Kings, xxii. 16. Church in Scarborough, Me. Sermon by 

1825. June 22. Ordained, at Marl. | Rev. Dr. Payson, from Col, i. 28. 


SELECTED POETR f. 


IMMORTALITY. There is a world above, 
BY MONTGOMERY. Where parting is unknown; 
Friend after friend departs ; A long eternity of love, 

Who hath not lost a friend? Formed for the good alone ; 
There is no union here of hearts And faith beholds them dying here, 
That finds not here an end; Translated to that glorious sphere ! 

Were this frail world our final rest, 
Living or dying none were blest. Thus star by star declines, 
Till all are past away; 
Beyond the flight of time— As morning high and higher shines, 
Beyond the reign of death— To pure and perfect day : 
There surely is some blessed clime Nor sink those stars in empty night, 
Where life is not a breath ; ! But hide themselves in Heaven’s own 
Nor life's affections transient fire, light. 
Whose sparks fly upwards and expire 





